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THE SCRIPTURE READINGS. 


SEVERAL questions have been asked in 
relation to these Readings, which we will 
endeavor to answer. Why are some por- 
tions of them printed in larger type? To 
call attention to the more important ideas, 
those which are generally most prominent 
in the lessons. 

Why are they presented in a different 
translation from that of the New Testa- 
ment? Fortwo reasons. First, the trans- 
lations given are more true to the original ; 
and often, giving the ideas of the original 
in modern English, obviate the necessity of 
using commentaries, or making explana- 
tions. The Scripture of Lesson XLI. is 
a good illustration of this. Second, the 
different translations aid in leading scholars 
to look beyond the mere words of the New 
Testament to the actual thing described, 
or to the idea that was originally intended 
to be expressed. 

Are these Scripture Readings to be com- 
mitted to memory? Generally, we should 
say, No. In the early lessons we gave a 
motto-verse from the Bible. That was to 
be committed to memory. But since we 
- have adopted the plan of giving that por- 
tion of Scripture to which the lesson refers, 
—or, at least, that portion to which the 
lesson for young: scholars refers, — it has 
not been the intention that the Scripture 
passages should be committed to memory. 
Still, there is no objection to its being done 
by some portions of the school; but, on 
the other hand, much may be said in favor 
of such a course. 

Then the question arises, In what version 
shall the passages be learned? Before an- 
swering this, a few general remarks upon 


the subject of committing to memory will 
be necessary. All portions of Scripture 
are not of equal importance. Tables of 
genealogies are not, on the whole, edifying. 
The Scripture narratives may be given in 
one set of words just as correctly as in an- 
other. These may be read and studied as 
history generally is read and studied. The 
committing the mere words to memory is 
not necessary, hardly useful, as far as the 
great majority of scholars are concerned. 
But those portions which are moral pre- 
cepts; those which in their poetic form 
have a richness and sweetness in the very 
words; those which express the deepest 
experiences, and have become hallowed 
by sacred associations; those utterances 
of Jesus, as the Beatitudes, that glow with 
spiritual light, — we want in the very words 
of our English Bible, because those very 
words have become fashioned to, and light- 
ened up by, the living truth they were taken 
to express. What change of name would 
not take from the sweetness of the rose, or 
the fairness of the lily! 

It may safely be said that what is most 
inspired and inspiring in our English Bible 
is in forms of expression that cannot be 
altered without injury; and safely said, 
also, that nothing can be stored in the 
mind that will prove more vitalizing and 
enriching than those very forms. 


LESSON XL. 
FORESHADOWINGS. 


1. The Presentiment of Suffering and 
Death. It is not uncommon for men to 
think of Jesus as knowing from the begin- 
ning just what his life was to be. Not only 
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was it in his consciousness that he had come 
into the world for a definite purpose,' but 
he knew beforehand just what he was to do, 
what measure of success would attend all 
his efforts, how long his earthly ministry 
was to last, and how it was to end. 

This mode of regarding him clearly sep- 
arates him from men, and takes away the 
inspiration of his example. He was acting 
a part, not living a life. He walked by 
sight, not by faith. He never knew doubt; 
never reached his hand trustingly up to 
God when all around him was dark. His 
temptations mean nothing to human under- 
standing, and Gethsemane and Calvary are 
out of the range of human experience. 

Can there be any doubt that this is all 
wrong? Whatever the theory in regard 
to the nature of Jesus, is it not clear as 
the light that his life was a human life, that 
it was subject to human conditions, that the 
future unfolded itself to him only in the 
same way that it unfolds itself to wise, 
thoughtful men, who walk in the light of 
the Spirit? Is not the inspiring power of 
his example in the very fact that amid the 
uncertainties of the earthly life he lived in 
the certainties of the heavenly ? 

After the commencement of his public 
ministry, it seemed to come more and more 
into his consciousness that immediate results 
in the reformation of the Jewish nation were 
not to be looked for; that what was gained 
for the world must come through personal 
suffering and sacrifice for the truth. Along 
with the Messianic consciousness came the 
consciousness of spiritual triumph, but of 
earthly trial and peril.’ There was no 
glitter of an earthly crown to lighten up 
his earthly way; but on that way fell the 
shadow of a cross. 

2. Galilee and Jerusalem. ‘The province 
of Galilee was removed from the full force 
of Jewish influence. It contained a large 
Gentile element, and comparatively but few 
Jews of the leading classes. As yet the 
common people heard him gladly. Scribes 
and Pharisees had come down from Jeru- 
salem to stir up the people against him, 
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and much opposition had been manifested 
by the classes these men could reach. But 
Jesus could travel anywhere in Galilee, 
speak his word to the people, and even 
publicly denounce his enemies, and no 
But the chief work 
of his mission must be accomplished at 
Jerusalem. There matters were different. 
It was there the priestly and Pharisaic 
power centred. The Jewish councils, Rab- 
binical schools, Sadducees, would all be 
against him. A stern contest was before 
him. It was clear how it must end. There 
would be no hope for the personal safety 
of Jesus when once in the power of priests 
and Pharisees. But God was on the side 
of truth, and truth would triumph. 

3. Announcement to his Disciples. Jesus 
could not at first speak of this to his dis- 
ciples. It would have disturbed their faith 
to have supposed that he could be over- 
come in any sense by his enemies. But 
after they had internal conviction, the 
proof of the spirit, of his Messianic char- 
acter, he hastened to prevent the forming 
of those extravagant notions to which they 
were so prone, and to familiarize them with 
the thought of his falling into the hands of 
the Jewish authorities and suffering death. 

4. Messianic Ideas. These had not yet 
undergone any modification in the minds 
of the disciples. Their dispute about the 
highest places in the kingdom showed how 
the old notions clung to them. The king, 
ruling in great power and glory, not the 
meek sufferer, was to them the type of the 
Messiah. The idea of the death of their 
Master was one their minds refused to 
entertain. Nor is this strange. Jesus 
was indeed the Messiah, but not the Mes- 
siah of Jewish expectation. By degrees 
the disciples were to be led up to a higher 
range of ideas. 

5. Peter's Forwardness. Here again, as 
on other occasions, Peter broke out in his 
impulsive way. Such things as had been 
intimated could not happen. No doubt he 
said more than is recorded, and showed 
fully the thought in his mind. He was 
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looking upon the worldly side, and would 
hold back his Master from such fore- 
bodings. Perhaps he presented the bright 
picture of his own imaginings. 

6. The Master's Rebuke. This indicated 
that Peter had not been seriously impressed 
with the revelation that had been made to 
him. Jesus had, as it were, laid bare the 
secret of his heart. The innermost prin- 
ciple of his religion was the sacrifice of self 
to duty. He felt that the time was approach- 
ing when he must go up to Jerusalem. He 
had a great work to do there, and he knew 
what the end must be. His great object 
was to bring his disciples to contemplate 
that end, and be prepared for what was 
before them. He longed to bring them 
into the spirit in which he, in the interests 
of humanity, was going up to Jerusalem to 
the sacrifice of himself. 

But Peter threw it all off lightly, as one 
would brush aside the fears of a weak, 
timid person. He stood in the way of the 
purpose of Jesus in regard to the disciples. 
A short time before he was the rock upon 
which the Church of Christ should be built. 
His clear apprehension and bold announce- 
ment of the truth then savored of things of 
God. But now, alas for human weakness! 
he savored of things of men. So, instead 
of commendation, it was, ‘‘ Get thee behind 
me, Satan!” —a form of ejaculation we may 
all use to whoever and whatever would draw 
us away from the contemplation of duty. 

7. Satan. This word comes from a root 
which means “‘ to lie in wait,” ‘‘ to oppose.” 
In 1 Kings xi. 14, it is translated ‘‘ adver- 
sary:” ‘* The Lord stirred up an adversary 
unto Solomon.” In the Book of Job, 
Satan appears as the adversary, or accuser. 
The term sometimes is used to denote the 
evil spirit that opposes itself to whatever is 
good in the world. Jesus applied it to 
Peter because the manner and words of the 
latter were so opposite to his own spirit and 
purpose. 

8. The Words used by Jesus. The ques- 
tion arises, Have we the exact words in 
which Jesus announced what he should 
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undergo at Jerusalem? Did he say in 
plain terms that he should be arrested, 
suffer many things of the priests and elders, 
be put to death, and on the third day rise 
from the dead? Or did he speak in more 
general terms? It seems impossible to be 
sure that in this connection the exact words 
of Jesus are given. The Gospels were not 
written till years after the events they de- 
scribe had transpired; and it would have 
been extremely difficult for the writers not 
to have been influenced by the actual occur- 
rences, in giving the words prophetically 
spoken. But there can scarcely be a 
shadow of a doubt that Jesus saw the end, 
and sought to prepare the disciples for his 
death, and to carry on his work. = 

9. The Disciples understood not. It is 
not clear why they did not understand, if 
Jesus spoke with such definiteness. The 
implication is not that they did not under- 
stand why all these things should be, or 
what they meant; but they did not under- 
stand what was to transpire. The meaning 
of Jesus was somehow entirely hidden from 
them. The probability is that, he spoke in 
terms that only a fresh influx of spiritual 
life, or after events, could fill with mean- 
ing. 

It is easy to see how their Messianic 
ideas would blind them to what Jesus so 
often foreshadowed. Yet his words were 
not without their influence. They knew 
there was something in them they did not 
reach, especially after the rebuke that Peter 
received for treating them so lightly. No 
doubt they often pondered upon them. 

10. The Lesson. It was the mission of 
Jesus to proclaim the love of God to men, 
and lead men to love each other. He knew 
the beauty and richness of the spiritual life, 
and would lead men into that life. Con- 
trary, perhaps, to-his first expectations, he 
found himself exciting the fiercest hostility ; 
bringing not peace upon the earth, but a 
sword. How this must have affected his 
tender and sympathetic nature can only 
partially be realized. Not that he was 
weighed down by the hostility; but he 
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must have been oppressed by the thought 
that men could be so blinded to truth, so 
false to human interests. The kingdom 
of heaven had been opened; but the old 
teachers would neither go in themselves, 
nor suffer others to enter. 

Nor was this all. He knew that there 
were machinations against his life, and that 
when he went up to Jerusalem these would 
be successful. Still he faltered not. There 
is not the least indication that the thought 
of staying away from Jerusalem ever came, 
excepting as it may have been suggested 
by Peter, and instantly banished by ‘*‘ Get 
thee behind me, Satan!” His ministry, 
‘thus far, had only been preparatory. He 
would soon go up to Jerusalem, and speak 
there the word of God, knowing he must 
seal his testimony with his blood. 


LESSON XLI. | 
CAUSES OF FALLING, 


1. The Little Ones. After Jesus had 
taught the disciples by the little child what 
spirit they were to be of, and what dispo- 
sitions they were to cultivate, he pro- 
ceeded to speak of the humble and trustful 
believers in him as ‘little ones.” Who- 
ever received them in friendship and love, 
as his disciples, received him; but who- 
ever, through any coldness, false pride, or 
false teaching, caused one of these be- 
lievers to fall away from the truth, it were 
better for him that he were sunk, with a 
millstone about his neck, in the lowest 
depths of the sea. 

Nothing could be more characteristic of 
Jesus. His love so free and full towards 
all, was even more free and full towards 
those who through untoward circumstances 
were debarred from the privileges and en- 
joyments which more favored men arro- 
gated to themselves. Any insult to these 
“‘ poor,” or any neglect of them, or impo- 
sition upon their credulity, moved his in- 
dignation as nothing else could. The 
disciples themselves came from the lower 
classes. Their tendency was, as they con- 
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ceived themselves to become elevated, to 
fall into the worldly way, and grow proud 
and scornful towards those beneath them. 
Against this foolish pride, and scorn of the 
humble, Jesus would guard them. Any 
barring of the heavenly door against the 
poor and weak was a crime hard to be 
forgiven. If any thing could sink a man 
beyond the reach of the love of God, it 
was that. 

2. Stumbling-blocks. As language is 
now used, the New Testament translation 
fails to convey to the mind the sense of the 
original. ‘* To offend” does not suggest 
putting things in one’s way to make him 
fall. But that is the offence to which 
Jesus alluded. It can easily be conceived 
how the manner in which a believer was 
received might be a_ stumbling-block. 
Jesus was calling the poor and distressed 
to come to him and find rest for their souls. 
As they came, drawn by his winning tones, 
a harsh reception on the part of the dis- 
ciples would cause them to hesitate, and 
fall away from their purpose. 

It would seem that in the scripture of 
this lesson Jesus was speaking of the 
stumbling-blocks that the disciples them- 
selves might unconsciously place in the 
way of believers. But the subject is sug- 
gestive of a wider application, including 
all the arts by which men cause others to 
fall. In whatever respect a man attempts 
to reform, he will be pretty sure not to 
run clear of stumbling-blocks, purposely 
placed in his way by the evil-minded. 

3. Analogy between Physical and Moral 
Falling. Words, now full of moral and 
spiritual meaning, were first used in de- 
scription of material things. First, that 
which is natural, then that which is spiritual. 
Speak to a child of an upright post, and 
he has no difficulty in understanding you. 
It is from the vertical position of things, 
he gets his idea of uprightness. Speak to 
him in the same way of an upright man, 
and he thinks of a man who stands straight 
and erect. But when we speak of an 
upright man, without any qualification, the 


THE TEACHER’S GUIDE. 


moral meaning of the word has so got 
uppermost, that we think of a man perfect 
in character. Physically, he may be de- 
crepit and bowed to the earth. In the same 
way many words have become charged 
with spiritual meanings. 

The analogy between falling from an 
upright position of body, and an upright 
position of character can easily be seen. 
So also can the analogy between throwing 
blocks of wood in a person’s way, who is 
striving to reach a certain place by running 
along a road, and putting difficulties and 
temptations in the way of one who is striv- 
ing to reach a better moral position. 

4. Swallowed up in the Depths of the 
Sea. The proverbial expression that Jesus 
used denoted the being placed in circum- 
stances in which there was no possible 
escape from death. A man with a large 
millstone attached to his neck, sunk in the 
deepest part of the sea, was beyond any pos- 
sible efforts to save his life. But such a one 
was in a better condition spiritually than he 
who should live to cause one of the little 
ones that believed in Jesus to fall away. 

5. There must be Stwmbling-blocks. 
There are difficulties and temptations inci- 
dent to all conditions of life. There is no 
escaping temptations in this world. Stum- 
bling-blocks are scattered thickly in life’s 
way. Human duty is to proceed cau- 
tiously, to avoid or clamber over the 
stumbling-blocks; to remove them out of 
the way of the weak, or to assist the weak 
in getting over them. But to be instru- 
mental in putting stumbling-blocks in a 
man’s way, to cause him to fall, is an of- 
fence deserving the severest condemnation 
and punishment. 

6. Cutting off the Hand. As the caus- 
ing the weak to fall away was so great an 
offence, the disciples were to free them- 
selves from whatever dispositions or habits 
they possessed, which would be as stum- 
bling-blocks in the way of others. No 
matter if what they were to give up were 
as dear, and seemed as necessary to them 
as a hand or an eye, it must be yielded. 
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This, too, has an application beyond 
that of the time and occasion when it was 
spoken. Whatever stands in the way of 
one’s moral and spiritual progress, how- 
ever useful it may seem in supplying the 
wants and administering to the enjoyments 
of life, must be sacrificed. 

7. Entering the Kingdom. So much has 
been said in these Lessons in reference to 
the kingdom of God, and entering therein, 
that it is not necessary to do more than 
notice the contrast expressed between the 
conditions of those within and those with- 
out. Entering into the kingdom of God is 
entering into the fulness and joy of the 
spiritual life. It is indeed the condition of 
life; and it is better to enter into it through 
the most rigid self-denial of sensual pleas- 
ures, than to remain without in the full 
indulgence of sensual desires. These, 
unless ruled and tempered by higher con- 
siderations, are corrupting, and lead to 
death. The enjoyment they bring is illu- 
sory, and the end is an incapability of 
enjoyment, though the desire still lives. 
There is a burning hunger, but it cannot 
be appeased. The worm dieth not, the 
fire is not quenched. 

8. The Allusion to Isa. \xvi. 24. The 
account of this conversation in Mark differs 
somewhat from that in Matthew. There 
we have a plain allusion to the passage in 
Isaiah, where, after the full deliverance 
from the perils that beset them, the victo- 
rious were permitted to go out upon the 
battle-field and look upon the carcasses of 
their enemies, food for worms, and, per- 
haps, in process of burning to prevent the 
deleterious effects of putrefaction. The 
purpose of Jesus was to present in strong 
contrast the condition of those who had 
entered the kingdom of life to that of those 
remaining in the regions of death. 

9. The Gehenna of Fire. South or 
south-east of Jerusalem, is the valley of 
Hinnom. From the two Hebrew words 
expressing valley of Hinnom is formed 
Gehenna. Into this valley were thrown 
the dead carcasses of animals, and all 
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offensive substances. Here fires were con- 
tinually kept burning to destroy the putre- 
fying masses of filth that were thus collected. 
Being therefore the receptacle of what was 
most offensive, through corruption, in the 
world of matter, it became the image of 
that state into which the soul descended 
through the corruption of sin. As what 
was fairest and brightest imaged forth the 
condition of the good and pure, so what 
was foulest and most baleful imaged forth 
the condition of those lost in sin. 


LESSON XLII. 
SEEKING THE LOST. 


1. Despising. As was intimated in the 
last lesson, the disciples were not exempt 
from the human infirmity of looking down 
upon those less honored, with some degree 
of self-satisfaction. In the warmth of the 
dispute in regard to which should be great- 
est, it may be that something of the spirit 
that slights and scorns humble pretensions 
was manifested. But whether so or not, the 
ambition for high place, for the sake of the 
high place, naturally leads to a depreciation 
of the importance of lower stations, and a 
small feeling of respect for those who occupy 
them. Self-exaltation naturally leads to a 
slighting of the merits of others. 

Jesus, therefore, was naturally led to 
warn the disciples against despising even 
the least of God’s children. In so doing, 
he brought out in a most beautiful way one 
of the most precious of gospel revelations. 

2. Their Angels in Heaven. The belief 
in guardian angels had found its way into 
the Eastern mind. Each person was sup- 
posed to have a good spirit, who always 
watched over him, guarded him from dan- 
ger, and endeavored to counteract the influ- 
ences of evil spirits. It need not be asserted 
that Jesus intimated that belief true in the 
form in which it was held. But he did 
teach that there is a heavenly interest in 
mortal affairs; and that there are heavenly 
influences on the side of every human 
being. 
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3. Do always behold the Face of your 
Father in Heaven. Jesus carried out the 
figure with which he started by an allusion 
to the practices in the courts of earthly 
kings. All subjects have not free access 
to the presence of the sovereign, but only 
certain favored ones. They who go into 
his presence are said to behold his face. 
Such can of course prefer their requests, 
and present the cause of their friends. 
Now Jesus asserted that the angels of the 
weakest and lowliest were among the most 
favored of heaven. They were privileged 
to stand always in the presence of the 
Father, and could freely and at all times 
plead for the humble ones intrusted to their 
charge. 

The whole meaning of Jesus may not be 
reached, but this certainly is true: he did 
assert that the lowly were most open to the 
influences of heaven. The “little ones” 
camé into the nearest relation to the Father. 
His love ever followed them. Through ig- 
norance they might wander, through weak- 
ness they might not be able to travel the 
toilsome way back; but they would be 
sought and found, and borne back rejoic- 
ingly. ‘* Their angels do always behold 
the face of your Father in heaven” means 
surely this, if no more. 

4, To Save that which was Lost. In con- 
tinuation of the same thought, Jesus spoke 
of himself to the disciples as coming, in 
manifestation of that heavenly regard, to 
seek those who were lost. He, their Master, 
came not to exalt himself, but to seek out 
those who had wandered into the regions of 
error and sin, and bring them back into the 
heavenly fold. They, in the same spirit, 
should forget themselves, and find their joy 
in seeking and bringing home the lost. 

5. The Lost Sheep. What he had said, 
Jesus illustrated and enforced by the par- 
able of ‘*The Lost Sheep.” The flock, 
which had consisted of a hundred sheep, 
had been conducted home. As they went 
into the fold, they were counted. Only 
ninety-nine. One had strayed away. What 
said the shepherd? Never mind; I have 


THE TEACHER'S GUIDE. 


ninety-nine sheep in the fold, what care I 
for one? No; but this: One of the flock 
is lost, it must be found. He leaves the 
ninety-nine in the fold, and back he goes 
to the mountains, and all his heart is set 
upon finding that lost sheep. It was foolish 
+o wander, but none the less shall it be saved 
from the dangers that beset it. He travels 
up and down the mountain side, searching 
every nook, every crevice in the rocks, 
every patch of bushes and briers, calling 
the sheep by name. At length is heard a 
feeble bleat. He hastens to the spot from 
whence it comes, and there, entangled be- 
yond its own ability to free itself, is the lost 
sheep. Tenderly and joyfully he takes it 
upon his shoulder, and bears it to the fold. 
‘The lost sheep is found!” runs through 
the neighborhood, and the neighbors hasten 
to join him and rejoice with him. The 
ninety and nine resting in peace and safety 
in the quiet fold are as nothing in compar- 
ison to the joy of finding and saving the 
poor lest one. 

6. The Meaning. There are a hundred 
questions that may arise in reference to this 
parable; and the more most of them are 
pressed and pondered, the more the beauty 
of the parable is lost. The parable-inter- 
preters are often more successful in obscur- 
ing than enlightening, because of their desire 
to make every circumstance of the parable 
fit into some particular theory. Let every 
thing go but that which bears upon the 
truth which Jesus was endeavoring to im- 
press upon the minds and hearts of the 
disciples. 

The story told by Jesus was a relation 
of what actually might have occurred. A 
man interested in his sheep, loving them in- 
dividually, knowing them by name, would, 
finding one of them missing, go out and 
search for it. His joy at the finding of the 
sheep would, at the time, be greater than 
his joy in the possession of the ninety-nine 
sheep that were safe in the fold. His 
neighbors, as they learned of his success, 
would be glad with him. 

The point of the parable is, that love 
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goes out in search of the lost, and rejoices 
in the finding and saving. The man forgot 
himself and what he possessed in his intense 
desire to save one of the cherished lambs of 
his flock. The disciples had been desirous 
of honor and distinction. Jesus had been 
showing them all through this conversation 
that such a desire could not have a place in 
his kingdom of love. All was to be swal- 
lowed up in the one great purpose of seek- 
ing out and saving that which was lost. 

It was not the will of the Father that one 
of the little ones should perish. The more 
weak and helpless any one became in a 
spiritual point of view, instead of being 
despised for his weakness, the more was 
sympathy with him, and love for him inten- 
sified ; and the more determined the efforts 
to reach him and save him. Ruling over 
the flock folded in safety was but a small 
thing in comparison with saving the poor 
lamb perishing in the wilderness. 

7. The Joy. A mother with ten children, 
seeing one in peril, throws for the time all 
her efforts to compass his safety. As her 
heart yearns for him, the other nine are 
almost forgotten. When she clasps him 
to her arms saved, her joy is deep and 
heartfelt. For a moment it is as if he were 
her all, once in peril, but now delivered. 
Her love for the other nine is really none 
the less; but just now there is room in her 
heart only for deep gladness and thanks- 
giving for her child’s deliverance. By and 
by she will say, ‘! Bless God that T have all 
my jewels!” 

Thus in heaven there is a yearning for 
every straying child, and great joy as one 
after another is brought into the heavenly 
fold. 


‘‘ There is no place where earth’s sorrows 
Are more felt than up in heaven; 
There is no place where earth’s failings 
Have such kindly judgment given. 


‘‘ For the love of God is broader 
Than the measures of man’s mind; 
And the Heart of the Eternal 
Is most wonderfully kind.” 


152 


LESSON XLII. 
FORGIVENESS. 


1. Continuation of the Remarks of Jesus. 
Whether Jesus went on, after speaking of 
such conduct as might give offence to 
others, and urging the duty of winning 
back those who might be astray, to speak 
of such offences as might rise between the 
disciples themselves, or speak upon this 
latter topic on another occasion, is uncer- 
tain. There seems, however, to be a nat- 
ural connection between the topics; and 
there are good reasons for thinking that 
they were treated in the same discourse. 

It is not impossible that in the dispute 
which led the way to this discourse some 
hard words were said, and some ill-feeling 
excited. This would have rendered it very 
important that the mode of dealing with 
differences that might arise among them- 
selves, or in the community of Christian 
believers, should be established, and the 
duty of kindly forbearance urged. 

2. The Settlement of Differences. One 
brother might feel hurt by the words or 
act of another: what should he do? Not 
get angry; but go in a kindly and "private 
manner, and state to the offending brother 
the cause of grievance. In ninety-nine 
cases out of a hundred, this would be all 
that was required. An explanation would 
be made, or the fault acknowledged and 
forgiveness asked. A reconciliation would 
thus be effected, and the brotherly rela- 
tions continued. 

But a case might arise in which the 
brother would not listen to this friendly 
remonstrance, but persist in his fault. 
What then? No hard feeling towards 
him must be indulged; but, with one or 
two reconciling friends, the injured brother 
must go to him again. Of all that is said 
they are witnesses, and their efforts are 
joined with his to bring about right rela- 
Even this, in some possible case, 
might fail. Still, efforts to right the wrong 
and gain over the offending brother must 
not be relaxed. ‘The church, or the com- 
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munity of believers, must be appealed to. 
The efforts of all must be put forth to 
bring about a true reconciliation. If it 
should happen that the brother could not 
be won by these efforts, he was no longer 
to be considered as one of their community, 
but as an outsider, a heathen man, or a 
publican. This cutting him off from their 
community, loosing him in the earthly 
sense, would be because the spirit that 
was in him had cut him off from the spirit- 
ual community, or loosed him in the heay- 


enly sense. 
3. A Heathen Man. What did this im- 
ply? No giving him up to error and 


wrong. He had simply shown that he 
was not really one of the band of Christ’s 
followers. But he must be made one of 
that band. He, as all of God’s children, 
must be sought and brought to Christ. 
There was to be no lack of kindly interest 
in him, no relaxing of efforts to bind him 
internally and externally to the Christian 
community. The duty was made the more 
imperative to win him back to God, as 
soon as it was clear. that he had wandered 
away. 

4, Peter's Question. Peter had listened 
to the words of Jesus, and had in some 
respects comprehended them. But one 
thing was not clear. Jesus had not indi- 
cated the point at which the brother who 
continued to offend might be finally given 
up. How long was this forbearance to 
continue? If James, for instance, had of- 
fended him once, and he had forgiven; and 
then a second time and been forgiven, 
and then a third time, and so on, —after 
how many such offences would he be justi- 
fied in turning away from James, and for- 
giving him no more? The Jewish limit of 
forbearance was three offences. Peter un- 
doubtedly thought himself very considerate 
and generous in going so far beyond as to 
ask if forgiving seven times would not be 
enough. Seven is the most frequently 
occurring number in the Old and New 
Testaments. It was regarded as the num- 
ber denoting completeness. Probably the 


ee 
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idea came from the Jewish notion of the 
creation, or to the prominence given to 
the seventh day as completing the week. 

5. The Answer of Jesus. This, in the 
emphatic manner in which it was given, 
was equivalent to saying there was no 
limit to the number of times. The ques- 
tion of Peter showed a want of understand- 
ing of what forgiveness really is, as between 
man and man; and therefore a failure to 
regard it as a perpetual duty. ‘The fol- 
lower of Christ could only seek the good 
of even those who had personally offended 
him, and consequently could never indulge 
a hard and unforgiving spirit. By a par- 
able, Jesus brought the little forbearance 
of man into contrast with the great for- 
bearance of God, and showed that an un- 
merciful spirit necessarily prevented the 
divine forgiveness. 

6. The Parable. A king, in taking the 
account of his servants, forgave one who 
was unable to settle the very large debt 
of about thirteen million dollars. This 
same servant demanded a small-debt of 
fifteen dollars of a fellow-servant; and be- 
cause this latter was unable to pay, the 
former dealt with him, in spite of all his 
entreaties, to the full extremity of the law. 
This coming to the ears of the king, he 
revoked his pardon, and subjected the un- 
merciful servant to the full terrors of the 
same law,—a law which in his case, it 
would seem, never could be satisfied. 

7. The Teaching. For the purpose Jesus 
had in view, no more striking comparison 
could be made. ‘The infinite patience and 
forbearance of God might well soften the 
hardest hearts, and make all men tender 
and patient in regard to each other. But 
if we look upon forgiveness as simply the 
releasement from a debt, we shall miss: the 
spiritual idea that underlies the parable. 

8. Divine Forgiveness. Of this we know 
nothing only in our own experience. It is 
not a change in God, but an experience in 
man. It is a feeling of reconciliation with 
God, that comes from an awakened love, 
and acquiescence in his will. It is the con- 
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sciousness of him in the soul as an inspira- 
tion of love and righteousness. We cannot 
think of God as changing in his feeling to- 
wards us, holding us one day as his debtors, 
and determined to demand of us the utmost 
farthing; and the next day forgiving us 
the debt and taking us into his loving favor. 
But his divine love broods over all con- 
tinually ; and the difference is in our open- 
ing our hearts to receive it, or closing 
them against it. 

The consciousness of God’s loving favor 
isin our full reconciliation to his will. In 
the enjoyment of that favor is our sense of 
forgiveness. It is obedience to the spiritual 
law that produces that reconciliation, 
bringing God into our lives and making 
our walk with him. However weak we 
may be, however we stumble, we are con- 
scious of divine sympathy and help. But 
let us turn from the law of righteousness, 
and all this changes. The reconciling in- 
fluence departs, and the thought of God 
comes only to trouble. 

9. Human Forgiveness. Of this we are 
apt to take our ideas from its lowest forms 
rather than from its higher, in which it 
approximates on its active side to the 
divine. A man is offended by another. 
He feels resentment, and wants in some 
way to pay off the injury he thinks he has 
received. He broods over it for days, 
and seeks some way to make his resent- 
ment felt. But finally he is prevailed upon 
by the entreaties of the offender to forego 
any attempt to punish, and that is called 
forgiveness. But another man will not 
allow, though he has been deeply injured, 
any feeling of resentment to come into his 
heart. He is deeply grieved, but has no 
desire to injure in return, seeking rather 
to return good for evil. He forgives from 
the beginning, and_-waits not for entreaties. 
It matters not whether the wrong-doer 
desires his forgiveness or not, his duty is 
none the less to forgive. The divine law 
demands a forgiving spirit. This was the 
forgiveness Peter had not comprehended, 
for this knows nothing of times. But 
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this was the forgiveness to which Jesus 
referred. 

10. The Divine Forgiveness for those 
who forgive. It will be easily understood 
why this is so. When one is moved to 
resentment towards another, what is his 
position towards God? He has sundered, 
as far as his consciousness is concerned, 
the divine relationship. He has thrown 
himself outside of those spiritual conditions 
necessary to a sense of God’s favor. It is, 
therefore, as if that favor had been with- 
drawn. That mercy he to others shows 
must necessarily be his measure of the 
mercy God shows to him. Only as he for- 
gives can he be forgiven. This is the 
immutable spiritual law. 


“THE SHADOW OF DEATH.” 


Sucu is the title of a large painting upon 
which Mr, Holman Hunt has been engaged 
or three years. It comprises life-size 
figures of Christ and the Virgin in the 
workshop of Joseph at Bethlehem, the time 
being that of the cessation of labor just 
before the setting of the sun. It represents 
a prevision of the crucifixion. The bright, 
golden light of the sun enters the chamber 
from the front of the picture, filling it with 
lustre, and falling full on the erect figure of 
Jesus, in the full development of youthful 
manhood. The room contains the imple- 
ments of Joseph’s craft as a carpenter, a 
bench and tools; the floor is thickly strewed 
with shavings; an open window behind 
shows the landscape, with shadows spread- 
ing at the bases of the hills; the fields are all 
inaglow. The Virgin kneels before a large 
casket, with her back toward us, as she looks 
at the shadow of Christ’s figure on the wall. 
Her Son, finding the time for ceasing to work 
has arrived, has risen nearly to his full 
height, and stands, his arms raised and ex- 
tended in the ancient attitude of prayer, 
and he looks upward, praying earnestly. 

The attitude and expression of this figure 
are of the most intensely pathetic character. 
Its forms, being of the noblest masculine 
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beauty, are instinct with vital energy and 
devotion. The action is that of a presage- 
ful mind, which welcomes rest from labor 
and that end of trouble pre-signified by 
repose. As Christ is standing thus, with 
arms outspread, in the full light of the low 
sun, the shadow is projected on the wall of 
the room at his full size, and thus it sug- 
gests tlie attitude of a sufferer on the cross. 
It is this shadow which has attracted the 
attention of the Virgin, who, as we have 
said, kneels before a coffer, of which she 
has just raised the lid. With a sudden 
action she has turned toward the omen. 
The artist intends to suggest that the 
Virgin observed that her Son, ever blame- 
less in life, and now a man, devoted him- 
self to the duties of his home, and, as yet, 
showed no signs of the accomplishment of 
those prophecies which were said to be 
connected with his career, so that she ques- 
tions herself about the honors which at- 
tended his infancy. As if to convince 
herself of their reality, she has opened 
the casket where are stored the gifts of 
the kings, the crown, incense, &c. While 
opening this, the shadow of sorrow has 


caught her eye by its ominous form. 
London Athenzeum. 


THE PREPARATION OF LESSONS. 


A CORRESPONDENT of ‘‘ The Sunday- 
school Teacher” suggests that ‘‘the mere 
going to a class with the head full of facts 
and thoughts is useless. A very few 
thoughts, well expressed and properly 
brought forward, will accomplish some- 
thing. A splashing about in a sea of ideas 
is a waste of time. Do not spend all the 
time in collecting material. Learn what 
you can about the lesson, and then prepare 
to teach it. Go into your own room and 
teach that lesson to a couple of chairs. 
Teach it just as if your class was before 
you. This is not so easy as you may think. 
You will, at first, stutter and stammer, and 
break down, and very likely laugh at your- 
self a good many times before you can talk 
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that lesson right off wthout a trip. When 
you have prepared in this way, you go to 
your class perfectly familiar with your sub- 
ject. You do not have to think while you 
are teaching what you shall say next; you 
know what is coming, and you teach with an 
ease and glow that invite the attention of 
every scholar.” 


‘A MOSLEM PARABLE IN SONG. 


BEFORE the sultan’s throne appears 
The Mewlana, with lowly brow. 

“ Thy wisdom’s fame hath reached mine ears ; 
Then answer me one question now. — 


‘¢ Four several sects, well knowest thou, 
My faithful Mussulmans divide; 
Without delay, then, tell me now 
With which doth Allah’s favor side? — 


“ By which of these four pathways, say, 
Shall dust attain to Allah’s throne? 
In doubt I’ve waited till this day, 
Now let the certainty be known.” 


The sultan spake, and waited dumb. 
The Mewlana gazed silently 

A moment round the audience room, ~ 
And then he said, with bended knee, — 


‘* Thou, in whose throne the faithful race 
The throne of heaven reflected see, 

Protect me with thy shield of grace, 
Then shall my answer be to thee. 


“ Thou sit’st enthroned here in a hall 
To which four doors thy slaves admit, 

And all thy splendor bursts on all 
Through whichsoe’er they enter it. 


“ That I did not mistake the way, 

Thy messenger the praise must claim; 
And, dazzled by the bright display, 

I know not, now, which way I came.”’ 


Apropos of an advertisement of ‘* Sun- 
day-school requisites,” somebody asks if 
these include ‘‘ common sense, punctuality, 
prayerful study, and dead earnestness.” 


Smr Wiruram Hamirron tersely ex- 
pressed a principle to be kept constantly in 
view. ‘The primary principle of educa- 
tion is the determination of the pupil to 
self-activity —the doing nothing for him, 
which he is able to do for himself,” 
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THOUGHT-KERNELS FOR 
TEACHERS. 


Do not be too abstract in teaching re- 
ligious moral truth. The Israelites needed 
to have words wedded to familiar things, 
and so must the children be taught to-day. 
A child’s thought-pinions are scarcely more 
than pin-feathered, and only fit for short 
flights. Give them plenty of natural met- 
aphors, or word-pictures, to rest upon 
between flights from thought to thought. 

Make your teaching practical rather than 
vaguely sentimental. To be practical, it 
must be more or less personal. It is easy 
to say, Be good; not so easy to say, ap- 
propriately, Be truthful, forgiving, patient, 
obedient, pure in word and thought. 

Put plenty of windows into your lesson- 
structure while studying it. . Il-lustrations 


| are as windows shedding light upon a sub- 


ject. Above all, have a sky-light of clear 
convictions and a pure heart, so that Christ’s 
exemplified love and light may shine down 
into each heart. . 

Angle skilfully for ideas and opinions. 
A wisely propounded question may lure a 
valuable thought from the lazy mind of the 
dullest scholar. It is not all of teaching 
to talk. 

Remember carefully your own childhood, 
and then the Golden Rule. 

Children are gifted with curiosity. Wise- 
ly stir up that gift, and you have attention. 
But take care to skilfully draw the line 
between healthy curiosity and a morbid 
itching for mere novelty. 

Dress plainly, but neatly. Sometimes 
the object-lessons in “style” and pride 
may more than offset the word-lessons of 
truth and humility. 

Be correct in little things, so that your 
scholars may trust you in great things. 

Pray for the anointing that ‘‘ teacheth 
you of all things.” ‘<It is the Spirit that 
quickeneth.” Sunday-School Journal. 


A Goop moTTO. — Read less and think 
more. 
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BUDDHIST MAXIMS. 


He who does not rise when it is time to 
rise, who, though young and strong, is full 
of sloth, whose will and thought are weak, 
that lazy and idle man will never find the 
way to knowledge. 

Let each man make himself as he teaches 
others to be; he who is well subdued may 
subdue others; one’s own self is difficult to 
subdue. 

A man who has learnt little grows old 
like an ox; his flesh grows, but his knowl- 
edge does not grow. 

Let no man think lightly of good, saying 
in his heart, ‘‘It will not benefit me.” 
Even by the falling of water-drops a water- 
pot is filled; the wise man becomes full of 
good, even if he gather it little by little. 


Like a beautiful flower, full of color, but 
without scent, are the fine but fruitless 
words of him who does not act accord- 
ingly. 

The virtuous man is happy in this world, 
and he is happy in the next; he is happy 
in both. He is happy when he thinks of 
the good he has done; he is still more 
happy when going on the good path. 

They who imagine truth in untruth, and 
see untruth in truth, never arrive at truth, 
but follow vain desires. 


THE BAIRN’S HYMN. 


Dr. Cuy er, in the “S.S. Times,” says: 
I have been reading with moistened eyes 
the touching story of the last hours of the 
great and eloquent Dr. Guthrie. He was 
the king of all preachers; but what a child 
he was in spirit! He loved children, even 
the wretchedest, and when thirty thousand 
people of Edinburgh thronged to his burial, 
and when the great dignitaries had finished 
their funeral ceremonies, two little children 
from his ‘‘ Ragged School” stepped forward 
and laid a wreath of flowers on his grave. 
And all the multitude melted into tears. 
Just before Guthrie died, he asked his 
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family to sing for him. ‘‘ What would 
you like?” And the great orator replied, 
“« Give me a bairn’s hymn!” So they sang 
for him, ‘‘ There is a happy land, far, far 
away!” THe listened to it as the prelude 
of his own heaven-song. And when Guthrie 
reached his father’s house, there was only 
one more little child in the kingdom of 
heaven. 


THE SEED. 


Tue farmer planted a seed, — 
A little dry, black seed; 

And off he went to other work, 

For the farmer was never known to shirk, 
And cared for what had need. 


The night came with its dew, — 
The cool and silent dew; 
The dawn came, and the day, 
And the farmer worked away 
At labors not a few. 
Home from his work one day, — 
One glowing summer day, — 
His children showed him a perfect flower; 
It had burst in bloom that very hour, — 
How, I cannot say. 


But I know if the smallest seed 
In the soil of love be cast, 
Both day and night will do their part; 
And the sower who works with a trusting 
heart 


Will find the flower at last. 
Home Guardian. 


“Tis the good reader that makes the 
good book; a good head cannot read 
amiss; in every book he finds passages 
which seem confidences, or asides hidden 
from all else, and unmistakably meant for 
his ear.” Emerson. 
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Gn NON. JULY, 1874. Lessons 40-43. 
LESSON XL.— FORESHADOWINGS. 
[JuLy 5.] 


‘6 With all his sufferings full in view, 
And woes to us unknown, 
Forth to the task his spirit flew; 
"Twas love that urged him on.” 


SCRIPTURE 


'From that time forth began Jesus to show unto 
his disciples, how that he must go unto Jerusa- 
lem, and suffer many things of the elders, 
and chief priests, and scribes, and be killed, 
and be raised again the third day. —MArv. xvi. 21. 

And he began to teach them, that the Sor of 
Man must suffer many things, and be rejected of 
the elders, and of the chief priests, and scribes, and 
be killed, and after three days rise again. And he 
spake that saying openly. And Peter took him, 


and began to rebuke him. But when he had turned 


CoWPER. 


READINGS. 


about, and looked on his disciples, he rebuked Peter, 
saying, Get thee behind me, Satan: for thou 
savorest not the things that be of God, but 
the things that be of men. — MARK Viii. 31-33. . 

But while they wondered every one at all things 
which Jesus did, he said unto his disciples, Let 
these sayings sink down into your ears: for the Son 
of Man shall be delivered into the hands of men. 
But they understood not this saying, and it 
was hid from them, that they perceived it not. — 
LUKE ix. 43-45. 


CENTRAL TRUTH.— Jesus sought to prepare the minds of his disciples for that 
violent death, which he knew awaited him at Jerusalem. 


FOR YOUNG SCHOLARS. 


1. When did Jesus first speak of his own death 
to his disciples ? ; 

[Just after they had declared their faith in him 
as the Messiah. ] 

2. Did they think that men could have power 
to put the Messiah to death? 

3. What did they think the Messiah would do? 

4. How did Peter reply to what Jesus said 
about being put to death? 

5. Did what he said please Jesus? 

6. What did Jesus say to him? 

7. What does “ Satan”? mean? 


FOR OLDER 


1. When do you think that the idea that he 
must suffer death first came to Jesus ? 

Why did he speak of this to his disciples when 
they acknowledged him to be the Messiah? 

3. How would their Messianic ideas prevent 
them from understanding what he meant? 

4. Why did Peter deserve rebuke? 

5. What did Jesus mean by what he said in 
reply to Peter? 


6. What may we always say to whatever 
brings suggestions of wrong doing to the mind? 


[ Adversary. Peter would have had Jesus gain 
worldly glory, rather than suffer for men. | 

8. Did Peter have a true idea of the Messiah 
that Jesus was? 

9. What is said about the disciples understand- 
ing Jesus? : 

10. Why did not Jesus do as the Jews would 
like to have had him ? 

11. Do you see how he could go on with his 
work, knowing he would be put to death? 

12. What did he teach his disciples, and what 
does he teach us, in this respect ? 


SCHOLARS, 


7. What allusion to the death of Jesus in the 
accounts of the Transfiguration ? 

8. Why did he look for this death in Jerusalem, 
rather than in Galilee? 

9. Do you suppose that he actually knew all 
that was going to occur at Jerusalem, and fore- 
told the precise manner of his death ? 

10. What feeling does it give you in regard to 
Jesus, when you think of him as working zeal- 
ously for men, notwithstanding the presentiment 
of such a fate ? 


OUTLINE FOR ADVANCED CLASSES. 


The coming of the idea of dying for his cause into the mind of Jesus; the opposition in Galilee 
a foreshadowing of what he must meet in Jerusalem; the terms in which he spoke to his disciples of 
what he must suffer; their Messianic ideas, and failure to understand him; the rebuke of Peter; the 
nature and extent of the knowledge of Jesus of what lay before him. - ‘ 
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SUNDAY-SCHOOL LESSONS. 


LESSON XLI.— CAUSES OF FALLING. 


[JuLy 12.] 


* Compassed by foes-on every side, 
By sin and sore temptation tried, 
Where can we look or whither flee, 
If not, great Strengthener, to thee;”’ 


W. L. ALEXANDER. 


SCRIPTURE READINGS. 


[Read in the New Testament Matt. xviii. 6-9. 
The same is here given as translated by Professor 
Noyes. Read also Mark ix. 42-48.] 

But whoever shall cause one of these little 
ones that believe in me to fall away, it were 
better for him to have a great millstone hung round 
his neck, and be swallowed up in the depth of the 
sea. 

Woe to the world because of stumbling-blocks! 
For it must needs be that stumbling-blocks come; 


CENTRAL TRUTH.— Every thing that 


but woe to the man through whom the stumbling- 
block cometh! And if thy hand or thy foot is 
causing thee to fall, cut it off, and cast it from 
thee ; it is better for thee to enter into life maimed 
or lame, than having two hands or two feet, to be 
cast into everlasting fire. And if thine eye is 
causing thee to fall, pluck it out, and cast it 
from thee; it is better for thee to enter into life 
with one eye, than having two eyes to be cast into 
hell-fire. 


causes you to do wrong must be given up, 


even though it should seem to you like cutting off a hand or plucking out an eye. 


FOR YOUNG SCHOLARS. 


1. When you have been running, have you ever 
stumbled over any thing in your way, and fallen? 

2. Did you ever know any one riding to be hurt 
by the horse’s stumbling ? 

8. Why do people try to keep the streets and 
roads free from stumbling-stones ? 

4, What should you think of any one who puts 
things in the road, on purpose to occasion acci- 
dents ? 

5. What should you think of one who puts 
things in a little child’s way, to make him fall? 

6. Would you always remove from the road, or 
the path, any thing likely to do harm? 

[Jesus meant by “‘ little ones” those who were 
just learning to do right; by causing “‘to fall,” 
Teading them to dowrong. It is not the falling of 


FOR OLDER 


1. What is a stumbling-block ? 

2. Is the term in this lesson to be taken in a 
literal or a metaphorical sense? 

8. What is its meaning as here used? 

4. What is falling, in a moral sense? 

5. Do you see any likeness between such falling 
and actual falling as you walk along the street ? 

6. If a man who has been in the habit of using 
intoxicating drinks too freely determines to re- 
ae how can stumbling-blocks be placed in his 
wa: 

A How could stumbling-blocks be placed in the 
way of the early believers in Jesus? 

8. Why better to be sunk in the depths of the 


the body you must now think of, but the falling 
of the soul by wrong-doing. ] 

7. Which would be the more wicked: a child 
who tells lies, or a man who teaches children to 
tell lies ? , 

8. How is it a boy falls when he does what he 
knows to be wrong ? 

9. What did Jesus say of whoever should cause 
any that believed in him to fall away? 

10. What does that make you think of such a 
man’s wickedness ? 

11. How is it we can put stumbling-blocks in 
the way of those who are trying to do right; and 
how is it we can remove those already there? 

12. What must you do in regard to whatever 
leads you to do wrong? 


SCHOLARS. 


sea, than to cause a man to fall away from the 
right ? 

9. What did Jesus say in regard to things that 
might cause one to fall away ? 

10. Is that to be taken literally ? 

11. What did Jesus mean by entering ‘‘ into 
life,’ or “into the kingdom”? 

12. Can any thing be so near and precious to 
you that it must not be sacrificed, if it keeps you 
from entering into this life? 

13. Read Isaiah Ixvi. 24. Jesus alludes to this. 
See if you can make out the comparison between 
those received into the kingdom at whatever cost, 
and the transgressors remaining without. 


OUTLINE FOR ADVANCED CLASSES, 


Connection with the lesson from the little child; offending the little ones; enormity of the 
offence; causes of falling in the world; the condition of the men by whom they come; the nearest 
and dearest things to be sacrificed for truth and righteousness; entering into life; the allusion to 


Isaiah Ixvi. 24. 


SUNDAY-SCHOOL LESSONS. 


[JuLy 19.] 
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LESSON XLII.— SEEKING THE LOST. 


‘‘ There is no love like the love of Jesus, 
Never to fade or fall, 
Till into the fold of the peace of God 


He has gathered us all.” 


W. E. LirrLE woop. 


SCRIPTURE READINGS. 


Take heed that ye despise not one of these little 
ones: for I say unto you, that in heaven their 
angels do always behold the face of my 
Father which is in heaven. For the Son of Man 
is come to save that which was lost, 

How think ye? If a man have an hundred 
sheep, and one of them be gone astray, doth he 
not leave the ninety and nine, and goeth into the 
mountains, and seeketh that which is gone 
astray ? And ifso be that he find it, verily I say 
unto you, he rejoiceth more of that sheep, than of 
the ninety and nine which went not astray. 


CENTRAL TRUTH.— Divine love, the 
until found. — 


Eyen so it is not the will of your Father 
which is in heaven, that one of these little ones 
should perish. — MAT?. xviii. 10-14. 

And when he hath found it, he layeth it on his 
shoulders, rejoicing. 

And when he cometh home, he calleth together 
his friends and neighbors, saying unto them, Re- 
joice with me; for I have found my sheep which 
+ was lost. I say unto you, that likewise joy shall 
be in heaven over one sinner that repenteth, more 
than over ninety and nine just persons which need 
no repentance. — LUKE xv. 5, 7. 


love that was in Jesus, seeks for the lost 


FOR YOUNG SCHOLARS. 


1. Whom did Jesus mean by “ these little 
ones”? 

2. What does despise mean? 

[To treat with neglect or scorn, because cf pov- 
erty or humble rank. ] : 

8. Is it right to despise any of God’s children, 
even the poorest and humblest ? 

4, What reason did Jesus give, why these little 
ones should not be despised ' 

[This implied that they enjoyed the especial 
favor of God.] 

5. Why would this be a reason for not despising 
them ? 

6. What did Jesus say that he came for? 


7. Do you speak of one who forgets God, wan- 
ders away from the truth, and lives in ignorance 
and sin, as lost ? 

em What would Jesus do in regard to such a 
one 

9. What little story did he tell to show why, 
and in what spirit, the lost should be sought? 

10. If we imitate Jesus, how must we feel and 
act in regard to those who live wickedly ? 

11. What effect does it have upon good people 
to learn that a wicked person is sorry for his 
wickedness, and means to try to become good? 

12. Would such achange be known in heaven? 

18. Why would it cause joy there? 


FOR OLDER SCHOLARS. 


1. In what way were the weak and humble be- 
lievers in Jesus likely to be despised ? 

2. What is it in men that leads them to look 
down with indifference or contempt on those they 
judge beneath them? 

3. Was there any particular reason for caution- 
ing the disciples against this? 

4. In whatterms did Jesus speak of the favor 
with which “the little ones” are regarded in 
heaven? 

[This is, of course, metaphorical. In earthly 
courts, only certain favored ones are admitted 
into the presence of the sovereign. They can 
plead for their friends. In heaven these favored 
ones, always in his presence, are they who watch 
over and seek to bless even the lowliest.] 


5. What did Jesus affirm of himself in regard 
to the lost ? i 

6. What did he illustrate by the parable of The 
Lost Sheep ? 
; Ff 5 In* what sense did Jesus speak of men as 
Ost 

8. Is it the will of the Father that all the stray- 
ing and lost be brought into the heavenly fold? 

9. How is there joy in heaven at the bringing in 
of every wanderer? 

10. Why is there more rejoicing over one such 
than over ninety-nine just persons? 

11. What teaching is to be gained from this les- 
son, to influence our own conduct? 

12. If all should -work in the spirit of Jesus, 
seeking the lost, what would be the result? 


OUTLINE FOR ADVANCED CLASSES. 


Address to the disciples continued; the little 


ones not to be despised; their angels in heaven; 


the face of the Father; the mission of Jesus; the parable of the Lost Sheep; what it teaches; the 
will of the Father in regard to his children; the joy in heaven. 
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[JULY 26.] 


SUNDAY-SCHOOL LESSONS. 


LESSON XLIII.— FORGIVENESS. 


“ Pardon, Lord!— and are there those 
Who my debtors are, or foes? 
I, who by forgiveness live, 
Here their trespasses forgive. 


CONDER. 


SCRIPTURE READINGS. 


Moreover, if thy brother shall trespass against 
thee, go and tell him his fault between thee 
and him alone: if he shall hear thee, thou hast 
gained thy brother. Butif he will not hear thee, 
then take with thee one or two more, that in the 
mouth of two or three witnesses every word may be 
established. And if he shall neglect to hear them, 
tell it unto the church: but if he neglect to hear 
the church, let him be unto thee as an heathen man 
and a publican. Verily I say unto you, Whatso- 


CENTRAL TRUTH. — The Divine law demands a forgiving spirit. 


ever ye shall bind on earth, shall be bound in 
heaven: and whatsoever ye shall loose on earth, 
shall be loosed in heaven. 

Then came Peter to him, and said, Lord, how 
oft shall my brother sin against me, and I 
forgive him ? till seven times ? Jesus saith untc 
him, I say not unto thee, Until seven times; but, 
Until seventy times seven. — MArv. xviii. 15-18; 
21,22. Read also 23-85, the Parable of the Un- 
merciful Servant. 


It is only through 


such a spirit that the forgiveness of God can be experienced. 


FOR YOUNG SCHOLARS. 


1. When any one injures you, what is your 
feeling towards him? 

a Do you think this a right feeling, or a wrong 
one 

3. What would Jesus say in regard to it? 

4. Were there those who spoke evil against him, 
ae hated him that they would have taken his 
life 

5. How did he feel towards them? 

6. Was there any one he did not long to make 
better and happier? 

7. How does God feel towards all his children? 

8. Is He always ready to forgive ? 

9. Must one try to be loving as He is, and as 
patient with wrong-doers ? 


10. How do we ask Him to forgive us, in the 
Lord’s Prayer? 

11. Does every one need His forgiveness? 

12. Can we be forgiven if we are not forgiving ? 

13. What question did Peter ask Jesus? 

14. Does that show that Peter thought there 
was some limit to the duty of forgiveness ? 

15. What did Jesus answer ? 

16. What did he mean by that? 

{Not that you need forgive only four hundred 
and ninety times, but that you always must for- 

ive. 

: 17. Shall we ever be called upon to forgive as 
much as we have to ask God to forgive us 

18. What should that teach us? 


FOR OLDER SCHOLARS. 


1. What subject did Jesus next speak of to his 
disciples ? 

2. Can you make out an 
it and that of the last lesson? 

3. If a brother had been wronged by another, 
what was he to do? 

4. In what spirit was this to be done? 

5. If the wrong-doer could not be won after all 
these efforts, how was he to be regarded ? 

6. What would still be the duty of Christ’s fol- 
lowers towards him ? 

7. Did Peter think there ought to be some 
limit to the number of times a brother, thus sin- 
ning, should be forgiven ? 

8. Why did he use the number seven ? 

9. What did the answer of Jesus imply? 

10. How long did the shepherd, in the parable, 
seek the lost sheep? 


connection between 


11. How long must a trespassing brother be 
sought in a forgiving spirit ? 

12. How does what we are compelled to ask 
God to forgive in us compare with what we may 
be asked to forgive in others? 

13. How did Jesus illustrate this, and show that 
the Divine forgiveness would be lost through an 
unforgiving spirit ? 

14. What name is given to this parable? 

15. Who was intended to be represented by the 
king? by the servant who would not forgive his 
fellow-servant ? 

16. Why was it commanded that the wife and 
children be sold? 

{In accordance with Eastern custom. ] 

17. Why is it impossible to have within usa 
feeling of God’s forgiveness, when we are unfor- 
giving? 


OUTLINE FOR ADVANCED CLASSES. 


The topic introduced; connection with what was spoken before; method of dealing with an 
offending brother; regarded as a heathen man and a publican; Peter’s difficulty; his attempt to be 


generous; the declaration of Jesus; the parable; the nature of Divine forgiveness; its enjoyment 
impossible except through a forgiving spirit. 


